














THE HAIL MARY

The basis for the statement about the third part is a common

medieval tradition that the Holy Name was added on the initiative
of Pope Urban lV in 1261 .

This gives us the complete text of the Hail Mary as it aPpeared

in prayer books and catechisms of the succeeding centuries and as

it was used down to the year .|568: Hail Mary full of grace, the Lord

is with thee. Blessed art thou among women and blessed is the fruit
of thy womb, Jesus. Amen.

This short form remained in use long after the longer form be'

came officiat. Father Thurston reports that about the year 1900 there

were still old people in lreland who when told to say the Hail Marys

for penance woutd ask , "Do we have to say the Holy Mary too?"

And there is an amusing example of persistence in peasant tradition

of an even shorter Ave in the Fatima story. Before the angel ap-

peared to them and made them change their ways, the children used

to rush through their beads by saying only the words "Our Father"

once and "Hail Mary" ten fimes for each decade.

Their simple recitation of the greeting was not too far off the

original purpose of the prayer. lt was, as its name denoted, a salu-

tation. The faithful placed themseJves before the Mother of God,

like subiects before their sovereign, made their obeisance, and

greeted her by titles of honor. Their repetition of the salutation, and

of the obeisance, was a natural form of tribute similar to the multiple

bows and curtsies made in approaching a secular monarch or the

reiterated explosions of a twenty-one gun salute.

The long insistence on what is now the first part of the Hail Mary

is perhaps indicative of what a Benedictine writer, Dom Jean Le-

clercq, calls the "disinterestedness" of medieval devotion to Mary'

He notes that the writers of the time spoke much more of Mary than

of themselves. That they devoted their sermons and their homilies

principally to holding Mary up for our admiration, singing her

praises, and leading us to reioice in the consideration of her glories.

In these, as in their hymns and prayers, it was only at the end and

timidly that they introduced a moral exhortation to imitate Mary or

tq pray to her for favors. He attributes this attitude to the influence

of the liturgy on their devotions.

Father Thurston makes a similar observation in accounting for the

desire of the people to draw close to the Divine Office. He remarks
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that the psafms seem to have been regarded as constituting the
whofe staple prayer of the Church and that peopte went to them
that way.They did not pick out this or that psalm because it suited
their mood. "They looked upon prayer not subiectively but obiec-
tively. They chanted the psalms not because they fiked to say them,
but because they thought that God liked to hear them, and had puf
them there to be said,"

THE DISINTERESTED PRAISE OF THE OtD HAlt MARY actually
drew fire from the Reformers. They complained that it wasn't a
prayer at afl, but merely a greeting. But before their time private
devotion had already begun to add sorne form of petition, in many
cases apProaching closely the words that were eventually adopted.
These are particularly evident in metrical paraphrases of the Hail
Mary which began to appear. One of these, falsely attributed to
Dante but certainly belonging to the early part of the fourteenth
century, ends as follows.

O Virgin blessed, do thou always
Pray for us to God that He may pardon

And give us grace so to love that He

Will grant paradise at our death.

With the introduction of the Angelus we find inscriptions on bells,
often called "Ave Maria bells," another source of information on thq
common form of the Hail Mary in this transition period. Some of
these bore a formula, sometimes referred to as "the prayer of AleX-
ander Vl:'which came very close to our own Hail Mary.

From the thirteenth and fourteenth centuries we have a number
of examples of the Hail Mary in various languages. These examples
show an increasing tendency to add some form of petition to the
salutation. Most frequently this would take the form of an appeal for
sinners and for help at the moment of death. But there was nothing
fixed or generally accepted either about the words or about the ad-
dition of a concluding phrase to the salutation. As far as the Church
was concerned, the Ave Maria ended with the words Jesus. Amen.
The rest was a matter of individual initiative or local custom.

The situation gets clear expression in the Myroure of Our Lady
written for the Brigettine nuns of Sionr "Some say at the begynnyng
of this salutacyon Ave benigne Jesu and some saye after'Maria
mater dei'with other addycyons at the ende also. And such thinges
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rnay be saide when folke saye their Aves of theyr own devocyon.,

.But in,the servyce of the chyrche, I trowe it to be rnoste sewer and

moste medeful to obey he common use of saying, ds he chyrche hath

set, without all such addycyons."

The "addycyons" this writer had in mind might have included cer-

tain little ctauses or clausulae whose origin is attributed to the Car-

thusians. Although these belong rather to the development of the

mysteries of the rosary, their incorporation in the Hail Mary was

common enough and lasted sufficiently long to merit their mention

here. . :

IN TI.IE EARTY PART OF THE FIFTEENTH CENTURY, thE CATthUSiAN

Dominic Prutenus (The Prussian) inf roduced between the Holy Name

(Jesus Christ was the form he used) and Amen a relative clbuse re-

lating some'incident in the life of Christ to the' Ble5sed Virgin. The'

clause was different 'for each of the Hail Marys in 
'this 

Carthusian

five-decade "rosa ry".. Four exarnples of the fifty, claL,ses Dqnrinic

drew up in notewor:thy conformity with the fifteen mysteries' of

today will demonstrate a form in which the Hail Mary was recited

by many people for a long time.

At the fifth Hail Mary: ".. . Jesus Christ, whom thou didst wraP

in swaddling clothes and luy in a manger. Amen.,"

Eighteenth , ". . . whose feet Mary Magdalen washed with her

tears, Wiped with her hair, kissed and anointed. Amen-"

Thirty-second i ". . . who prayed for His executioners, saying
,Father forgive them, for they know not what they do!' Amen."

Forty-eighth: "... who at last assumed thee, His Blessed Mother,

to Himself, placed thee at His right and gloriously crowned thee'

Amen."

As we come to the end of the fifteenth century and into the age

of printing and the age of exploratioh, we find that "the common

use of saying" the Hoii Mary has brought it constantly closer to what

in another sixty years will be the form "the chyrche hath set"'Two

examples are found in books which appeared around 1495. An

English translation of the Calendar of Shepherds has the prayer end-

ing this wd/: ,,Holy Mary moder of God praye for, synoersi Amen,f'

And in ltaly a work of Savonarola's is headed by a Hail Mary which

is iust one word away from our own. lt end s, "Holy Mary, mother of

God, pray for us sinners now and at the hour of death' Amen'"
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The missing word "ot)r" comes to complete the modern Hail Mary
in a breviary printed for the Camafdolese monks. From extant €yf-
dence it fooks as if ltafy has the maior credit in shaping the second
haff of the Haif Mary.

ALTHOUGII VARIOUS FORMS CONTINUED TO BE USED in the
first half of the sixteenth century, the official "Catechism of the
Council of Trent" puts its stamp of approval on the second half of
the prayer we know. lt gives the wording, "Holy Mary, Mother of
God, pray for us sinners now and at the hour of our death," and
adds the comment: "Most rightly has the Hofy Church added to ihls

for this present fife and for the life which has no end."

The strictly officiaf adoption of the Haif Mary in its present fornr
carne with its publication in the Roman Breviary in 1568. Variations
gradually died out and all Christians eventually came to say the
same Hail Mary.

Tradition and focal custom kept the older forms lingering on in
some observance in some pf aces. Dominican tradition , for example,
still preserves a custom of saying the Hail Mary in its short form as
an antiphon on one of the three small beads before beginning tha
rosa ry proper.

It is interesting to notice that while this manuscript was in prep-
aration the Sacred Penitentiary announced in June, 1953, a new in-
dulgence of 500 days, obtainable once daily, to those who devoutly
kiss their rosary beads (properly blessed) and recite the first part of
the Hail Mary up to the word Jesus."* A new honor for the old form

"::,:'.",:::,::::,';,,," 
Sed,s, May 25_30, 1e53, p. 311

(F:rom THE STORY OF' THE ROSARY bv James G. Shaw, copyright 1954 bv The
Bnree Publishlng Cofnpany, lVfilwaukee. $3.2b.)
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IYIARIAN REPRINTS

I - Mary's Place in our life-Rev. T. J. Jorgenson, s.J.
2- The Meaning of Mary-Lois schumacher

litany for our Times-Robert L. Reynolds
3 - Mary and the Apostolate-Rev. Emil Neubert, s.M.
4 - The lmitation of Mary-Rev. placid Huault, s.M.
5 - Mary, Assumed into Heaven-Rev. Lawrence Everett, C.SS.R.
6 - Fatima In Battle Array-Rev. Joseph Agius, o.p.
7 - Men, Mary, and Manliness-Ed Willock
8 - Mary, Conceived without Sin-Rev. Francis Connell, C.SS.R.
9 - Russia and the fmmaculate Heart-pius xll

I 0 - Mary, our Inspiration to Action-Bro. Robert Knopp, s.M.
I I - Sign in the Heavens-Rev. James o'Mahony, o.F.M.cap.
12- Soul of Marian Devotion-Rev. Edmund Baumeister, S.M.
l3 - The Assumption and the Modern World-Bishop Futton J. Sheen
14-Mother and Helpmate of christ-Rev. James Egan, o.p.
l5 -Mary, Parroness of catholic Action-John J. Griffin
l6 - The Mystery of Mary-Rev. Emil Neubert, s.M.
17 - The Bfessed Virgin in the Liturgy-Rev. Clifford Howetl, S.J.
l8 - our Lady of Russia-catherine de Hueck Doherty
l9 - The Witness of Our lady-Archbishop Alban Goodier, S.J.
20 - Fufgens Corona-pius Xll
21 - The lmmaculate Conception and the United States-Rev. Ralph

Ohlmann, O.F.M.
22 - The lmmaculate Conception and rhe Apostolate-Rev. philip

Hoelle,
23 - f neffab eus-pius lX
24- Mary's Apostolic Role in History-Bro. John Totten, s.M.
25 - Ad Diem llfum-pius X
26 - Know Your lVlother Betler: e Marian bibliography-Bro. Stanley

Mathews, S.M.
No. 27 - The lmmaculate Conception and Ma4/s Death_Rev. J. B.

Carol, O.F.M.
No. 28 - lmmaculate Mother of God-James Francis cardinal Mclntyre
No.29-- The Wisdom of Our Lady-- Gerald Vann, O. p.
No. 30-- Ad Caeli Reginam-pius Xll
No. 3l -- Our Lady ar Home --- Richard T. A. Murphy, O.p.
No. 32 -- The Brown Scapular of Carmel -- Henry M. Esteve, O. Carm.
No. 33 - Ma4/s Role in rhe Mystical Body -- Thomas A. Stanley, S. M.
No. 34 -- Mary and the Fullness of Time -- J""n Danielou, S. J.
No. 35 -- Protesrantism and the Mother of God -- Kennefh F. Dougherty, s. A.
No. 36 - The Legion of Mary - Edward B. Kotter
No. 37 - Developing a Sound Marian Spirituality _ William G. Most
No. 38 -laetitiae Sanctae - Leo Xlll
No. 39-The Motherhood of Mary - Emil Neubert, S.M.


