








DEVOTION TO MARY IN THE CHURCH

of preparation, simply bringing to its highest point that of the iust of
the Old Testament. From the moment of the conception of the Word
in her womb, once the Holy Spirit had overshadowed her, it is as the

dawning of the grace of the revealed Christ. But is only after the ac-

complished work of the Passion-Resurrection of the Savior that the

,definitive plenitude of the gifts of God was able to unfold, first in His

Mother, then in His Spouse, the Church. Paralleling this obiective
progress of grace in Mary the Catholic Church believes with one accord

that the personal effort of prayer and obedience which was the frame-

work of her earthly life had to represent a constant ascension in holi-

ness. lt is evident that no matter how sublime the grace of the lmmacu-

late Conception may be, it does not in a ny way place Ma ry outside

the conditions of humanity in search of the lost Paradise. lt only makes

her capable of drawing from the conditions all the advantages possible

for this reconquest, since grace is strengthened in Mary by an un-

equalled proximity and immediate belonging to the Redeemer.

The lmmaculate Conception and Grace in the Old Testamenl

The only serious difficulty which can remain in the face of the
,doctrine defined by Pius lX is this, how can we admit the possibility'

of such a grace before the Cross, and with all the more reason before

the birth of Jesus? To this, there is only one possible reply, and it is

that such a difficulty is in no way proper to Mary. This difficulty is

posed by all the sanctity of the iust of the Old Testament, from Abel

to St. John the Baptist. In the case of Mary it apPears simply in its
highest degree. But once one admits (and Scripture as well as tradition

obliges us to admit it) some kind of iustice and consequently some

kind of outpouring of g race bef ore Pentecost, there is the same diff i-

cutty. The question of more or less is here entirely secondary. When

one examines more profoundly, the marvelous manner in which the

sin inherited from Adam is found annihilated in Mary does not pose a

problem more insoluble than the remission of a single sin before the

accomplishment of the work of salvation. Now, W€ cannot doubt that

"Abraham believed God and this was reputed to him unto lustice";
neither can we doubt all the iust cited by the Epistle to the Hebrews

were not iust in reality. The Eastern Church undoubtedly would be the

last to reproach us since she celebrates on equal footing the saints of

the two Testaments, whereas the Latin Church limits herself to men-
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tioning the patriarchs and the prophets in the martyrology.
The difficulty is undeniable, but it seems to us only an optical

illusion would limit it to the case of the lmmaculate Conception. This
case is on ly the most remarkable example of an absolutely general
law: gifts of salvation that the Cross has earned for humanity have not
waited for the effective accomplishment of the Redemption before be-
ginning to spread. Herein we see for the Mystical Body something
which corresponds to what happened for its Head at the Transfigura-
tion. lt seems to us that root of the difficulty can be removed when
we remark as we have already done, that holiness before the Cross,
in Mary as in all the rest of the iust, has only preparatory value, being
itself ordained to the Redeemer and incapable of full accomplishment
before the f ull realization of the Redemption. This leads us to the
ultimate answer, which while it does not dissipate the mystery, gives
it all its dimensions: lt is that of the Fathers, starting with lrendeus:
the redem ptive Inca rnation was not a n event without prepa ration in
the history of humanity for since the beginning "the Word found His
delight in living among the children of men".

THE ASSUMPTION AND DIVINE WISDOM

After these long explanations about the lmmaculate Conception
it does not seem that the belief, canonized recently in the West, that
the Blessed Virgin is now risen corporally and present in heaven at
the side of her Son, demands anything analogous. In the first place
no one is ignorant of the Eastern origin of this belief. lt would be
paradoxical then if the Eastern Church would raise some difficulty
about the value which the Western Church attaches to it. Let us add
that it is bound up with the dogma of the lmmaculate Conception, such
as we have explained it, exactly as death in humanity is bound up
with original sin. lf , in Mary, because of her unique closeness to Christ
the victory of redemption over sin, which shall be that of the Church
at the end of time, finds its promise in the lmmaculate Conception, if
is natural that the victory over death, Which flows from it, is likewise
already realized beforehand in her Assumption. Thus Mary, at the side
of Jesus, appears as the eschatological icon of the Church. Henceforth
she attests the validity of the hope by *hich all of redeemed humanity
longs to partake of the plenitude of life, as the plenitude of holiness
of its Head. These two doctrines, consequently, express only the entire
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meaning of the affirmation which is so traditional: "Mary, at the side
of the second Adam, is as a second Eve."

At the end of our explanation of those Catholic teachings on Mary
which ordinarily detour the Eastern theologians it is remarkable indeed
to find exactly the same idea which is the soul of the most original
contemporary Mariological researches of the Orthodox theolcgians.
ls it not precisefy this idea of Mary as the new Eve, and more

exactly this personal realization, anticipated in Mary, of all the pleni-
tude of grace and of the correspondence with grace which is to fill
all humanity assembled in the Church of the last times, which the
various attempts (still groping) of an orthodox "wisdom" are trying to
comprehend? In this matter it is undeniable that the Marian liturgy of
the West, especially that of the feasts of December 8 and August I5,
lends to such attempts an encouragement at least as strong (and perhaps

even stronger) then than able to be found in the Byzantine tradition.
ls this not the sign that Christians of the East and of the West, on

this point as on so many others, have everything to gain by a com-

parison of their points of view, by u common sharing of their heritages?

IV. MARY AND DEVOTION TO THE }IUMANITY OF THE SAVIOR

A last obiection must detain us an instant before we are able to
hope for an harmonious accord of western and eastern Mariology with
all rhat it implies for the f aith and the spirituality of both Churches.

In the West, if we iudge from devotions like the month of Mary or

like the cult of the Most Pure Heart of the Virgin or from pictorial

representations as the medieval Pieta, or even a title like that of Our

Lady (in which so many Orienta!s are suspicious of false "Iroubador"

flavor, without perceiving that it is only a translation of the Oriental

appelation Thespoina 'Emon) the Marian piety often takes on sensuous

coloring which seems to many Orthodox too human and (let us say it)

profane. This impression is not attached to anything in particular in

Catholic doctrine, but f loats around all these concrete manifestations.

How can we reply to a difficulty, so diffused and at the same time so

i m precise ?
First of atl, it is evident that it is only a particular case of the

devotion to the humanity of Jesus which is a typical product of the

medieval soul in the West. And here we must f irst of all inform the

Orientals that if numerous romantic apologists of the nineteenth cen-
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tury have too easily seen in this special character of the Catholic devo-
tion after the thirteenth century a choice argument for winning back
the modern soul to Catholicism, the theologians have always been
notably more reserved. Even today after the successive rediscovery of
the great Catholic theological tradition of the West, first of the Middle
Ages, then among the Fathers, many a Catholic theologian, far from
precipitously canonizing these relatively recent particularities of devo-
tion to Jesus and Mary in the West, would be inclined to be iust aS

severe towards them as the Orthodox. More than one would denounce
these signs as harbingers of Protestantism ready to dethrone the Saviot
Himself of His divine glory.

Without going to this extreme in reaction, it is perhaps well to
remark that the sole Marian piety for which the western Church as

such is responsible, the liturgy of the feasts of Mary, is f ree f rom all
deviation of this kind. To which we must add that the search for a

character which is fully human in Marian piety, as in piety toward
Jesus shou ld not be (f a r f rom that) condem ned without reserve. On
the contrary we have here, against the dualistic or Docist tendencies,
which perpetually menace the Christian conscience, a balance which
is perhaps one of the principal "charisms" which the West as such can
bring to the ecumenical reunion. lt does not have to be suppressed,
but only balanced by the Oriental "charism", Which would be the per-
petual maintenance of the supernatural character of the two figures
whom the love of the West like that of the East refuses to separate:
Jesus and Mary.

We are always led back, therefore, to the same conclusion' if
Mariology at first glance seems to be the terrain where opposition
bursts forth between the Orthodox East and the Catholic Occident (ever1

where Protestants or unbelievers think they are identical) nevertheless
in the measure that one penetrates beyond the surface of the problems
and goes to their profound meaning, he perceives that these two tradi-
tions call for and demand one another. May Mary, throne of the eternal
Wisdoffi, Maler pulchrae dilectionis et sanciae spei, aid all of us to-
gether to discover our fraternity in the unique image of her divine Son,

by helping us to reprod uce it as she herself has done, i.e., without
adding anything of our errors, without losing anything of His truth.
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